
Asking the dead to intercede is from the Shirk of the Mushrikeen (2) 

Introduction 

أما بعد. الحمد هلل رب العالمين و الصالة و السالم على رسوله الكريم على نبينا محمد و على اله و صحبه و سلم  

In part one of this series I have clarified the issue of seeking intercession from the dead 

extensively using the verses from the book of Allah and the authentic Sunnah of the Messenger 

 I also wrote regarding some of the doubts that those who seek intercession .(صلى هللا عليه و سلم)

from the dead carry. However, I did not touch upon some the spurious, unauthentic narrations 

which may be used to justify seeking intercession from the dead and the absent.  

Although the scholars of Hadeeth have written about the falsehood and misinterpretation of the 

narrations I shall present, they used a lot of Hadeeth terminology which may be difficult for the 

average Western Muslim to understand. Therefore, I have chosen to write this to clarify the 

status of these particular Hadeeth in a very easy-to-read manner.  

Therefore this treatise will be written according to the following sections: 

1. How narrators are judged to be weak.  

2. Narrations that are used to justify intercession from the dead.  

3. Conclusion with a concise clarification of similarities between the actions of some 

Muslims and Catholicism. 

I ask Allah to bless this small effort and it sincere for him.  

Musa Millington 

 

 

 

 

 

 

 

 

 

 



 

How narrators are judged to be weak. 

In the introduction to the book of authentic narrations which were recorded by Imaam Muslim he 

mentioned the narration of Muhammad Ibn Sireen who said  regarding the situation in his time: 

"فلما وقعت الفتنة قلنا سموا لنا رجالكم"  

“When the Fitnah (trials) occurred we said (to the people) name us your men.” 

From this statement it is clear that the narrations of the Prophet (صلى هللا عليه و سلم) were 

transmitted by men and women to other than themselves. Because of human nature, it was 

necessary to scrutinize the character and precision of these narrators to ensure that the 

statements of the Prophet (صلى هللا عليه و سلم) were indeed statements of the Prophet ( صلى هللا

 This science was and is still called the science of Jarh (disparagement) and Ta’deel  .(عليه و سلم

(appraisal) of narrators.  

Therefore whenever a narrator was precise and upright he would be named as someone 

trustworthy whose Hadeeth would be accepted according to the scholars of Hadeeth. However, if 

a narrator was a known liar, an accused liar, an outright sinner or someone with poor memory 

then he would be deemed as a weak narrator who’s Hadeeth would be rejected. 
1
Hence the 

authenticity and weakness of any Hadeeth depends on character and precision of each 

individual who narrates the Hadeeth.  

There it is upon us to know whether or not that which we are quoting is authentic from the 

Messenger of Allah (صلى هللا عليه و سلم) because, as recorded in Bukhari and Muslim, he said: 

"من كذب علي متعمدا فليتبوأ مقعده من النار"  

Whoever lies on me on purpose then let him find his seat in the fire. 

He also showed us that we must be wary when we narrate from him. He said: 

"يحدث بكل ما سمعكفى بالمرء كذبا أن "  

It is enough for a person to be called a liar when he speaks about everything he hears.  

Thus, we as Muslims should neither be complacent regarding that which we narrate about our 

religion nor should we bear similarity to the radio, television and newspaper which spread issues 

which affect the public without verification.
2
 

 

                                                             
1 This is simply a general idea of the issue. As for its details, this is not the place to extrapolate upon them.  
2 Except few of them.  



 

Narrations that are used to justify intercession from the dead. 

When one looks at the narrations which are utilized to justify this heinous act one would see that 

they are either incredibly weak or incredibly misinterpreted. It is indeed a travesty that some of 

our fellow brothers and sisters wish to stir in extremely murky waters rather than follow that 

which is pure, clear and distinct.  

It has been clarified beforehand, in the previous treatise, that the pagan Arabs took the dead, 

angels, idols etc. as intermediaries with Allah in order to get closer to Allah and gain their 

intercession. The evidence for this within the book of Allah is the following verses: 

 

 "والذين اتخذوا من دونه أولياء ما نعبدهم إال ليقربونا إلى هللا زلفى"

And those who have taken as protectors other than Allah (say) we don’t worship them except to 

come closer to Allah. [39:3] 

Allah has also said: 

 

 ”و يعبدون من دون هللا ما ال يضرهم و ال ينفعهم و يقولون هؤالء شفعاؤنا عند هللا“

And they worship other than Allah that which neither protects nor harms them and they say that 

these are our intercessors with Allah. [10:18] 

Furthermore, Allah has said: 

أم اتخذوا من دون هللا شفعاء قل أو لو كانوا ال يملكون شيئا و ال يعقلون. قل هلل الشفاعة جميعا له ملك السموات و 

 االرض ثم إليه ترجعون

 

“Have they (the pagan Arabs) taken other than Allah intercessors? Say if it were that they 

neither possess anything nor had sense. Say (to them) Allah possesses all intercession. He 

possesses everything in the heavens and the earth and to him you will return. [39:43-44] 

These three verses are sufficient proof to anyone who wishes to truly understand this issue as it 

supposed to be understood. They clearly demonstrate how the Arabs associated partners with 

Allah and the reasons why they did it. Therefore, it is indeed saddening that a Muslim would turn 

away from these clear evidences which have within them clarity and guidance for those who 

wish to be upon such a path but as a wise scholar said: 

الجاهل يتعلم و صاحب الهوى ليس لنا عليه من سببيل. صاحب الحق يكفيه دليل و صاحب الهوى ال يكفيه ألف دليل  



An evidence is enough for a person of truth and 1,000 evidences is not enough for a person of 

desires. One who is ignorant is taught and as for a person of desires we are unable to show him 

the way.  

On that note we will focus on the weak narrations used by many to show that it is lawful to ask 

the dead for intercession by looking at the narrations, its defects and the manner in which it was 

misinterpreted.  

1. The Hadeeth: "O Allah, I ask You by the status of those who ask You." 

Firstly, this is an incorrect translation of the Hadeeth. The Hadeeth in Arabic is as follows: 

“ ...اللهم إني أسألك بحق السائلين عليك: فقال, من خرج من بيته إلى الصالة ” 

Whoever leaves his house toward the pray then says: Oh Allah I ask you by the right of those 

who ask you… (Narrated by Imam Ahmad and Ibn Majah) 

Ruling regarding the Hadeeth: Weak.  

Reasons for its weakness: In the chain of narration there is someone named ‘Ateeyah Al 

‘Awfaa. The likes of Imam Nawawi, Al Haafidh Adh Dhahabi, Shaikh Ul Islaam Ibn 

Taymeeyah, Al Haafidh Al Haithami and Al Haafidh Ibn Hajar Al ‘Asqalani have all 

weekend him for two reasons: 

1. He has poor memory. 

2. He narrated from a liar named Al Kalbi and named him Abi Sa’eed to the point that those 

who read the books of Hadeeth perceive that he narrated these Hadeeth from Abee Sa’eed 

Al Khudri when they are in fact from Al Kalbi. In other words he named his Shaikh (Al 

Kalbi) with a name that others didn’t know him by (Abi Sa’eed).
3
  

3. He was from the Shee’ah who made a lot of mistakes when narrating.  

This Hadeeth is also narrated on the authority of Bilaal (رضي هللا عنه). However, this narration is 

also weak because there is a narrator named Waazi’ Ibn Naafi’ who is weak by consensus 

according to Imam An Nawawi. 
4
 

Manner of misinterpretation: This Hadeeth neither demonstrates that one can ask the dead 

nor does it demonstrate that one can ask Allah by the status of a person. Rather it 

demonstrates that one can ask Allah by his attributes because the right of those who ask Allah 

                                                             
3 Imam Ahmad Ibn Hanbal said: It has reached me that ‘Ateeyah learnt explanation of the Qur’an from Al Kalbi and 
he called him Abi’ Sa’eed. Hence he used to say: Abu Sa’eed said making others think it was Khudri.  
4 At Tawassul 92-97 



is that their supplications are answered
5
 when they call upon him and without a doubt, one of 

Allah’s descriptions is that he answers the supplicant.  

Allah has said: 

 ”أجيب الداعي الداع إذا دعان“

I answer the call of the caller when he calls.  

Therefore, in this Hadeeth there is no evidence for those who say that it is lawful to call upon the 

dead and ask Allah by the status of someone. Additionally, the Hadeeth in itself is weak and 

can’t be used as an evidence for worship.  

2. The following Hadeeth of the authority of ‘Umar Ibn Khataab: 

“ أسألك بحق محمد إال غرفت لي: لما أذنب ادم عليه السالم الذنب الذي أذنبه رفع رأسه إلى العرش فقال ” 

“When Adam did the sin which he did he raised his head to the throne and said: I ask you (Allah) 

by the right of Muhammad that I be forgiven” (Narrated by Imam Haakim in his Mustadrak)  

Ruling regarding the Hadeeth: Weak.  

Reasons for weakness: It contradicts the verse in the Qur’an located in Surah ‘Araf where Allah 

said: 

"لنكونن من الخاسرينربنا ظلمنا أنفسنا و إن لم تغفر لنا و ترحمنا "  

“Our Lord we have oppressed ourselves and if you neither forgive us nor have mercy on us we 

would be from the losers.” 

 

This verse shows that Prophet Adam asked Allah alone to forgive him. Whereas the 

aforementioned Hadeeth shows that Adam asked by the right of Prophet Muhammad ( صلى هللا عليه

  .Without doubt these two statements run in direct contradiction to each other .(وسلم

 

Secondly, within the chain of narrators there is a narrator called ‘Abdullah Ibn Muslim Al 

Fehri whose full name is ‘Abdullah Ibn Muslim Ibn Rasheed. Imam Ibn Hibbaan said that he 

was accused of fabricating Hadeeth. Additionally, it has within it Isma’eel Ibn Maslama who 

makes mistakes in narrations. Furthermore, it has within it ‘Abdur Rahmaan Ibn Zaid Ibn 

Aslam who narrated fabrications from his father. He is therefore weak according to many of 

the Imams of Hadeeth.
6
 

 

                                                             
5 Allah has put him upon himself to answer the prayers of the creation. Hence, when we say that we have rights 
upon Allah it does not mean that we have put these rights upon Allah himself.  
6 Rabee’ Ibn Sulaimaan said: I heard Ash Shafi’ee say: A man asked ‘Abdur Rahmaan Ibn Zaid Ibn Aslam if his father 
narrated from his father that Noah’s ark circumambulated the Ka’aba and prayed two units of prayer behind the 
station of Ibraheem. He said: Yes. Muhammad Ibn ‘Abdillah then said: I heard Imam Ash Shafi’ee say: The Hadeeth 
was mentioned to Maalik and then he asked: Who narrated  



Therefore this Hadeeth that many use has a plethora of defects and in addition to these defects it 

contradicts that which was stated in the Qur’an regarding Adam’s request for Allah’s 

forgiveness.  

 

3. The following Hadeeth narrated by Anas Ibn Maalik (رضي هللا عنه): 

 

و وسع عليها مدخلها بحق نبيك و , و لقنها حجتها, اغفر ألمي فاطمة بنت أسد, هللا الذي يحيي و يميت و هو حي ال يموت

أرحم الرحميناألنبياء الذين من قبلي فإنك   

 

"Allah gives life and causes death and he is ever living and never dies. O Allah, forgive my 

mother, Fatimah Bint Asad, and widen her place by the right of Your Prophet andthe prophets 

who came before me. You are the most Merciful." (Narrated in Al Mu’jam Al Kabeer by At 

Tabarani)  

Ruling regarding the Hadeeth: Weak.  

Reasons for weakness: In it is a narrator named Rawh Ibn Salaam. Imam Ibn ‘Adi said he is 

weak. Likewise, Imam Ibn Hajar Al ‘Asqalani mentioned that disliked narrations were relayed 

from him. Furthermore Imam Ad Daaraqutni mentioned his as a weak narrator.
7
 As it is known 

in the science of Hadeeth, if a Hadeeth is narrated by one who the scholars of Hadeeth said was 

weak his narrations are not accepted.  

However, two strong narrations are used by such people to justify the action of seeking 

intercession from the dead. The first one being the Hadeeth of the blind man on the authority 

of ‘Uthmaan Ibn Haneef which states:  

إن شئت دعوت لك، وإن شئت أّخرُت ذاك، فهو خير ، : قال. ادع هللا أن يعافيني: أن رجالً ضرير البصر أتى النبي ، فقال

فأمره أن يتوضأ، فيحسن وضوءه، فيصلي ركعتين، ويدعو بهذا . ادعهُ : ، فقال(وإن شئَت صبرَت فهو خير لك: وفي رواية)

بيك محمد نبي الرحمة، يا محمد إني توجهُت بك إلى ربي في حاجتي هذه، فتقضى اللهم إني أسألك، وأتوجه إليك بن: الدعاء

 .ففعل الرجل فبرأ: قال. ]وشفّعني فيه[لي، اللهم فشفّعه فيَّ 
 

A blind man came to the prophet (صلى هللا عليه و سلم) and said: Ask Allah to heal me. He ( صلى هللا

 said: “If you wish I will supplicate for you and if you wish I can delay it for you (عليه و سلم

(and in another narration: If you wish you can be patient and this is better for you).” He said: 

Call upon him. So he (the Prophet) ordered him to make make his ablution well, pray two units 

of prayer and then supplicate using this Du’a: Oh Allah I ask you and I turn to you by (the 

supplication) of your Prophet Muhammad, the Prophet of mercy. Oh Muhammad I turn to 

you to my Lord in my time of need therefore fulfill it, Oh Allah make him as an intercessor 

for me (and accept my supplication that he would be my intercessor). He said: The man did 

this and he was healed. (Narrated by Imam Ahmad in his Musnad)  

                                                             
7 Rasail Hammad Al Ansaari: 185-186 



The manner in which this Hadeeth is interpreted by those who call upon the Prophet ( صلى هللا عليه

 or other than him is that it is permissible to call upon him and ask him to supplicate to (و سلم

Allah to us after his death.  

Reply to this doubt: This doubt can be replied to in several ways: 

1. The blind man personally asked the Prophet (صلى هللا عليه و سلم) to supplicate to Allah 

for him. He didn’t ask the Prophet (صلى هللا عليه و سلم) when he was absent or dead.  

 

2. The Prophet (صلى هللا عليه و سلم) promised the blind man to supplicate to Allah for him.  

 

3. In it the Prophet ( و سلم صلى هللا عليه ) told the blind man to supplicate to Allah ta’ala. 

He said: 

 

“Oh Allah I ask you and I turn to you by your Prophet Muhammad, the Prophet of 

mercy.” 

 

4. It is quite clear in this Hadeeth that the blind man was seeking to come closer to 

Allah by the supplication of the Prophet (صلى هللا عليه و سلم). This type of tawassul 

(seeking a means of nearness to Allah) is lawful providing that the person making the 

supplication is alive and present as was the case of the Prophet (صلى هللا عليه و سلم) at that 

point in time. 
8
 

 

5. He asked Allah ta’ala for the Prophet (صلى هللا عليه و سلم) to be an intercessor for him 

showing that he understood that the matter of intercession is a matter that Allah has 

total dominion over. If it was agreed upon by the companions that it was lawful to ask 

the Prophet (صلى هللا عليه و سلم) why is there not a single authentic Hadeeth which shows 

them seeking his help, forgiveness and intercession while he was alive and asking him for 

it after his death? 

Therefore, this Hadeeth doesn’t have any evidence which shows that the blind man did what 

those who seek intercession from the dead do. Rather he contradicted them because he asked the 

Prophet (صلى هللا عليه و سلم) in his presence, not in his absence. Secondly, he sought the Prophet’s 

supplication as a means of nearness to Allah and thirdly he asked Allah to make the Prophet 

 himself (صلى هللا عليه و سلم) as an intercessor for him rather than ask the Prophet (صلى هللا عليه و سلم)

for intercession.  

 

                                                             
8 See page 15 on this link: http://musamills.files.wordpress.com/2013/12/shirk-in-intercession.pdf 

http://musamills.files.wordpress.com/2013/12/shirk-in-intercession.pdf


Secondly there is the Hadeeth of Anas wherein ‘Umar Ibn Khattab said: 

اللهم إنا كنا نتوسل إليك بنبينا، : أن عمر بن الخطاب رضي هللا عنه كان إذا قََحطوا استسقى بالعباس بن عبد المطلب، فقال

فيسقون: قال. فتسقينا، وإنا نتوسل إليك بعم نبينا فاسقنا  

‘Umar Ibn Khattab (رضي هللا عنه) used to seek ‘Abbas Ibn ‘Abdil Muttalib to supplicate for rain 

when it had drought. He said: “Oh Allah we used to seek nearness to you by our Prophet and we 

got rain, and we not seek nearness to you by the uncle of our Prophet therefore give us rain. He 

said: It then rained.  (Narrated by Imam Muslim) 

This Hadeeth is actually evidence against those who seek intercession from the dead rather than 

an evidence for them because of the following reasons:  

1. ‘Umar Ibn Khattab sought the supplication of ‘Abbas while he was alive and able to 

supplicate for the Muslims as they were able to seek the supplication of the Prophet 

 beforehand. This is because the companions used to ask the Prophet (صلى هللا عليه و سلم)

 himself to call upon Allah to make it rain for them and they neither (صلى هللا عليه و سلم)

called him when he was absent nor when he died (صلى هللا عليه و سلم).  

 

2. Secondly, ‘Umar Ibn Khattab sought the supplication of ‘Abbas Ibn ‘Abdil Muttalib 

because the Prophet (صلى هللا عليه و سلم) died. If it was that one could have sought 

nearness to Allah exclusively through the rank or closeness that an individual has to the 

Lord of the worlds then ‘Umar Ibn Khattab would have sought the Prophet ( صلى هللا عليه و

  .after his death rather than seek his uncle (سلم

 

Therefore, these two strong evidences can never be used to say that it is lawful to call upon the 

dead or to call upon Allah by using their status. Rather it shows us that it is permissible to ask 

another righteous Muslim to supplicate for us once he is alive and present. Without doubt, it is a 

lawful means to gain closeness to Allah and it is from co-operation in righteousness and piety.  

 

 

 

 

 

 

 



Conclusion and Clarification 

My dear readers, it is very important for us as Muslims to be very careful regarding speaking 

about the Prophet (صلى هللا عليه و سلم). We should make sure that what we narrate from the Prophet 

 is authentic. Likewise, it is unlawful to attempt to alter that which Allah and (صلى هللا عليه و سلم)

his Messenger (صلى هللا عليه و سلم) have said because their words contain within them guidance and 

clarity.  

My dear readers, whenever we alter the evidences to our satisfaction this would lead us imitate 

the people of disbelief in their worship. That which those who seek intercession from the dead 

have fallen into is similar to that which Christians, in particular Roman Catholics, have fallen 

into. They call upon their saints by name and ask them to pray for them. They also supplicate to 

Mary, the mother of Jesus, by saying these words: 

“Holy Mary, mother of God, pray for us sinners now and at the hour of death…”  

If we affirm that it is lawful to call upon the dead then we would in fact affirm that the actions of 

the Roman Catholics, Jehovah’s Witnesses and other than them are correct and Islamic when our 

Prophet (صلى هللا عليه و سلم) said several times:  

"خالفوا المشركين"  

“Be different from those who associate partners with Allah.”  

Hence, we as Muslims must make a firm decision to call upon Allah only without any 

partner. Likewise, we must not seek the dead as intermediaries with Allah by asking them 

for their supplications and their intercession. If we do the opposite of that which is within 

the Qur’an and the authentic Sunnah we would have imitated the Christians in their worship 

in addition to falling into the paganism of the Pre-Islamic Arabs.  

May Allah guide us to the straight path and help us to see truth as truth and falsehood as 

falsehood.  

Written by: Musa Millington 

Date: 12/13/2013 C.E corresponding with 02/10/1435 A.H 

 

 


